Abstract: This article is the first in a series devoted to nicknames of well-known people in Greece of pre-Hellenistic times. In it general considerations are primarily expressed about the role of nicknames in human societies (including ancient Greek), relations of nicknames to personal names and divine epithets, terminology of nicknames among the Greeks, and the possible reasons for not very broad development of the practice of nicknaming in Greece during this period.
were given to politicians much less frequently before Alexander the Great than after him, especially if we assign monarchs to politicians, almost each of whom in the period of Hellenism was equipped with, besides names received at birth, some additional identifying name): this clearly provides certain original ideas and prompts writing a series of articles on the relevant topic. This, the first of them, is both preliminary and in the broadest sense the primary one: it will inevitably have to rely on the thoughts expressed in further work.
1. The nickname, we would say, is a phenomenon most fundamental for the history of culture, and its true significance, we suggest, has still not been appreciated; it is yet to be done. Nicknames, in particular, emerged as a means of distinguishing individuals within any society; if we go, so to speak, to the sources themselves, then it is possible to state that in large part all the onomastic nomenclature, without which the life of intelligent creatures is simply impossible, emerged-in the depths of primitive societies-precisely from nicknames. Nicknames appear earlier than names, and the nickname itself is then the name (or forename-nickname, call it what you like); it is from nicknames that with time personal names developed in that form in which they are familiar to us. Here, we point out that we speak of entirely unconditional and even banal things, unambiguously supported by data of etymology, ethnography, folklore. . . . Of course, within the framework of this work we do not have any reasons to delve into an antiquity so distant from us.
2. Nicknames even later continued a maximally active life in all, practically without exception, human groups-societies, ethnic groups, civilizations. . . . And not only continued but also continue: even now today a person within his reference group is designated no less by his nickname than by his official "passport" name. This tendency is especially manifested in groups of children and teenagers (among whom, due to their lesser degree of socialization than adults, many elements of culture of communication are generally less veiled, emerging in more open forms). Few in their school years did not have nicknames invented by classmates.
In many European countries it was nicknames that gave rise to surnames (a surname should be defined as that element of the official name of a person, which is not individual for him but rather inherited and shows his affiliation to this or that family). Such countries comprise the majority in Europe. From nicknames come the multitude of surnames of the French and Italians, Czechs and Ukrainians, etc.
Incidentally, in some countries a different tradition prevailed-forming the surname from the patronymic. This tradition is present in most complete form among Scandinavians: among Swedes, Danes, and Norwegians it is difficult to find people whose surname does not end in "-son" or "-sen". Islanders, we note, even to this day do not have a surname as such, but rather only a "patronymic".
We also find the surnames (though not as a decisively prevalent form) among the Anglo-Saxons (again, all ending in "-son"), and among modern Greeks (all ending in "-ου"). Of the Slavic peoples this same tradition of surnames is especially consistent among the Russians. Most traditional Russian surnames end in "-ov" or "-in", and this is the truncated version of the patronymic in the strict sense of the word: Ivanov-"son of Ivan", Il'in-"son of Il'ya", Smirnov-"son of Smirnoi" (Smirnoi-a widespread ancient Russian common, unbaptized forename), and so on.
This rather unique feature, separating Russians from other Slavs and at the same time bringing them close to Scandinavians, was examined by F.B. Uspenskii, 2 who came to the unambiguous conclusion that there was actual Norman influence on the origin of such reality.
Surnames, as soon as discussion comes up about them, in several countries could have been formed from toponyms.
3 Such a phenomenon is not rare in France and Germany. Who does not know about the elements "de" and "von", which served incidentally as markers of the aristocratic origin of the bearer of the surname-in distinction, we state, from the practice of the Dutch, among whom "van" or, again, "de" do not indicate any kind of special nobility.
If we turn directly to the period of the ancient world, which is our main interest in this cycle of articles, we are reminded of the fact that it was customary among the Romans (we will take the Republican era of their history, since during the Imperial period the previously structured onomastic system was progressively distorted by arbitrary intrusions into it-initially by the rulers and members of their families, but with time this became a common custom).
Meanwhile, we still have not left the sphere of the trivial, but trivial is not a synonym for wrong. Everyone knows that the official "triple" name of the Roman citizen of the Republican era, besides the personal name (praenomen), included clan name (nomen or nomen gentis), obligatorily inherited, as well as the third element-the cognomen. And everyone knows that these cognomena are nothing more than nicknames that have become heritable. We mention that the numerous Scipios were such since the first representative of the patriarchal clan of the Cornelii, who received this nickname, so carefully helped his aged father that he became for him like a staff (scipio); the famous Cicero (which in English would approximately be "pea") was called such because, again among some of his ancestors of the low-born Tullius family of Tusculum, one had on his nose a noticeable wart shaped like a pea (a cicer). Examples could be multiplied and multiplied, especially considering that agnomena were also added to cognomena in especially large families and sometimes not just one (taking one such full name as an example: Publius Cornelius Scipio Nasica Serapio-cognomen and two agnomena, in other words, three successively emerging nicknames, and the reason for the appearance of each one of them was recorded in the sources).
Speaking in general, Roman society (of both Republican and Imperial times) is extremely fertile soil for the study of different kinds of unofficial and official nicknames that served for identification of individuals. But we hope those colleagues who develop the related issues within the above-mentioned project will write more in detail about the realities of Rome. And now we have to "go back to our sheep, " that is, to the Greeks.
3. Turning specifically to Hellas (and we immediately stipulate that by it will be understood the whole Hellenic world, including the colonies), it must be noted that the names of its inhabitants (personal names, since, as is known, the ancient Greeks did not have surnames or anything very close to them) were initially already maximally reminiscent of nicknames. Onomastic units in Greek policeis were mostly meaningful. 4 They were, from the point of view of root morphemes, either single-component ("Pheidon", "Lampon", and so on) or two-component (the most widespread case-"Aristotle", "Demosthenes", "Eubulus", "Callicles"), or-extremely rarely-even three-component ("Euxenippus" and others).
5 Not so rarely, 4 The meaningful character of ancient Greek names was repeatedly used in humorous scenes at least by Aristophanes in his comedies. See Kanavou, Aristophanes' Comedy of Names, 2011. Our disclaimer is basically connected with the fact that foreign names, which mean nothing in Greek, often entered into ancient Greek onomastic complexes (Habicht, "Foreign Names", 2000 ; these were most often connected with xenic contacts of Hellenic aristocrats with "barbarian" rulers, see Herman, "Patterns of Name Diffusion", 1990). we note, were encountered names going back to patronymics, "names-patronyms" (their specificity was in the fact that they ended in -ίδης or -άδης).
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Perhaps it was the fact that because names of the Greeks in and of themselves were so close to nicknames (the author of these lines, giving lectures to students on the history of Ancient Greece and upon touching on questions of anthroponymy, usually half-jokingly tells the students that the Greeks had names almost like those of North American Indians, the practice of naming that all of us remember from childhood: "Mighty Bull", "Sharp Eye", and so on) the practice of supplementing individuals with nicknames stricto sensu was not widespread among them (in any case, in pre-Hellenistic times). They valued names: they wrote them on tombstones, 7 introduced into their composition elements of character important for naming-theophorous, 8 geographic, or ethnic, 9 names attracting the attention of diviners 10 and historians. 11 Now mostly specialists in the realm of linguistics 12 are occupied with Ancient Greek names, at times drawing rather important conclusions from onomastic material.
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In Athens (and of course, we will draw on Athenian material in largest degree later due to its relative abundance and demonstrability), beginning with the time of the reforms of Cleisthenes at the very end of the 6th century BC, the official naming of a citizen had emerged, 14 which included three elements (in some ways, therefore, similarity with the Roman practice is observed, but only in this purely formal regard): a personal forename, patronymic, and demotic (for example, "Pericles, son of Xanthippus, from Cholargus", "Aristides, son of Lysi-6 See Duplouy, "Observations sur les noms", 2010. 7 Barbantani, "Déjà la pierre pense", 2014. 8 Parker, "Theophoric Names", 2000. 9 Knoepfler, "Oropodoros", 2000; Fraser, "Ethnics as Personal Names", 2000; Tataki, "Frequent Names", 2011. 10 Crawford, "Mirabilia and Personal Names", 2000; Lateiner, "Signifying Names", 2005. 11 Hornblower, "Personal Names", 2000. 12 For example, Morpurgo Davies, "Greek Personal Names", 2000. We note that in the second half of the 20th century A. Morpurgo Davies made an enormous contribution to our understanding of the language situation in the Aegean in the first half of the 1st millennium BC (Morpurgo Davies, "Forms of Writing", 1986; Morpurgo Davies, "Mycenaean, Arcadian, Cyprian", 1992) . 13 For example: Hatzopoulos, "L'histoire par les noms", 2000 (Hatzopoulos brings out anthroponymy as an argument in favor of the ancient Macedonians belonging to the Greek ethnos); Surikov, "Novye nablyudeniya", 2009a. 14 Winters, "Kleisthenes and Athenian Nomenclature", 1993. On the general Greek context, see Hansen, "The Use of Sub-Ethnics", 2004. machus, from Alopecia", "Themistocles, son of Neocles, from Phrearroi", and so on). Precisely in this way were Athenian citizens usually designated on ostracashards-"bulletins" for ostracism. 15 We do not find any nicknames here. Except that (but this is very hypothetical) "traitor" in relation to Callixenus, son of Aristonymus, 16 and a "Median" in relation to Callias, son of Cratius. 4. It is necessary to touch in the context of this topic on the question of terminology. How, in fact, will a "nickname" be in Ancient Greek? The answer, arising in the first place (since we indeed in many ways unconsciously think in calques from Greek), will, strangely, be correct: ἐπίκλησις, from ἐπικαλέω, and this is more than expected. Moreover, the lexicons record a word of the same etymology, *ἐπίκλη, in the historical period which was used only in the accusative, ἐπίκλην, with the circumstantial meaning-"by nickname".
We also encounter προσωνυμία, but dictionaries consistently emphasize "pozd." ["late"] and emphasize it correctly. However, the most interesting fact is that the Ancient Greek authors of the times we are interested in, wishing to express the thought that some individual bore a certain nickname, most often used different syntactical means.
So, to understand what it is about we will cite some examples from the sources. Plut. Cim. 4: "Cimon . . . was known as a dissolute reveler, similar in disposition to his grandfather Cimon, who, they say, was for simplicity named Coalemos" (Κοάλεμον προσαγορευθῆναι-in the original construction acc. c. inf.). Plut. Pericl. 8: "For this reason, he (Pericles.-I.S.) was given his famous nickname (τὴν ἐπίκλησιν). Incidentally, some think that he was nicknamed (προσαγορευθῆναι) 'Olympian' for those structures with which he decorated the city . . . (they further cite other possible reasons; this part of the text we omit as irrelevant for our primary topic.-I.S.). However, from comedies of this time 18 . . . it is evident that this nickname (προσωνυμίαν) was given to him chiefly for his gift of words". Aristodem. FGrHist. 104. F1. 13: "And they elect Callias to be a general, nicknamed (ἐπίκλην) Laccoplutos. . .". Suid. s.v. Καλλίας: "Callias, nicknamed (ἐπικληθείς) Laccoplutos. . .".
We specifically stipulate: all quotations in the preceding paragraph were given purely exempli gratia. In future articles of the proposed cycle they will be parsed in much greater detail (with analysis of the context), and many new ones will be added to them. Meanwhile, we are interested only in terminological questions, and in connection with them it is possible to note in the cited quotationsfrom authors quite "variegated" and diachronic-the following. Encountered are ἐπίκλησις, accusative ἐπίκλην, as well as προσωνυμία. Perhaps it is more important that προσαγορευθῆναι-the passive aorist infinitive 19 of προσαγορεύω-is encountered quite often. Also it would seem more than natural to expect the presence of a corresponding noun in the "technical" meaning; however, strangely enough, there is none. The LSJ dictionary, of course, gives προσαγόρευμα as the "appellation, name", but a check of the TLG thesaurus demonstrates that this is an extremely rare lexeme, encountered only three time (two times in the nominative with Appian and Justin Martyr and once in the dative with Dionysius of Halicarnassus), and this despite the fact that the original verb προσαγορεύω was very common.
20
Thus, the ancient authors often, wishing to show that some individual was accompanied by a certain nickname, used not only nouns but also the construction acc. c. inf. with the introduction of προσαγορευθῆναι as the infinitive. Generally speaking, from the above-quoted passages the most prominent is that which is taken from Plutarch's life of Pericles: in it we literally encounter one after another ἐπίκλησις, προσαγορευθῆναι, and προσωνυμία.
5. Now we will turn to the question that can be perceived both as private, belonging to Greece (since examples will be given precisely from its history), and as having a more common (almost "universal") character. Nicknames, it seems to us, can be assigned-not from the semantic but from the emotional point of view-to three basic types. We are dealing with nicknames: a) of a positive, uplifting character ("Olympian", that is, in fact "Zeus"-in relation to Pericles; b) of a negative, pejorative character ("Coalemos"-"fool" or perhaps even "cretin"-in relation to Cimon the Elder; c) of a neutral character; these are simply attached to some characteristic feature in the appearance of an individual that strikes the eye (for example, "One-Eyed"), 21 or some memorable detail of his bi- 19 The passive aorist participle προσαγορευθείς from this same verb (that is, "nicknamed") is also encountered. For example: Ael. Var. hist. XII. 43: "Antigonus, son of Philip, blind in one eye (ἑτερόφθαλμος) and therefore nicknamed Cyclops (Κύκλωψ προσαγορευθείς). . . ". 20 The same root προσαγόρευσις is not even considered here since this noun means "greeting" and not "nickname". 21 Incidentally, "the devil is in the details". We turn attention to the precise analysis of O.L. Gabelko ("Antigon Monoftal'm i Antigon Fusk", 2014), who demonstrates how the neutral epithet ἑτερόφθαλμος, applied to the famous Diadoch commander Antigonus Monophthalmus, changes with time to clearly mocking-μονόφθαλμος, reminiscent of a creature that has one eye not because of the loss of the second but rather "nat-ography (Hipponicus "Ammon" in Athens at the boundary of the 6th-5th centuries BC. We suppose 22 this aristocrat became the head of the first or one of the first Athenian sacred embassies to the Oracle of Ammon in Libya. 23 What is more, this suited him since he belonged to an ancient and most authoritative priestly clan of Ceryces,
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-and in precisely this way, and no other, this third-rate politician entered into the historical memory of the Athenians).
We have no doubt that neutral nicknames emerged among the Greeks first (and occurred in any society), which served simply to differentiate individuals from each other, especially in those cases when they have the same personal names. It is sufficient to remember at least such a detail from the myths of the Trojan War as the presence of Ajax the Great and Ajax the Lesser. These namesakes (incidentally, not even being close relatives) must somehow not be confused when called; dissimilar patronyms ("son of Telamon" and "son of Oileus", or "Telamonides" and "Oileides") undoubtedly often served such purpose, but not in all life situations does social etiquette permit addressing by the patronym, especially if speaking of some specific reference groups. Here the norms are dictated by a whole series of different circumstances. I remember a vivid life episode from my own biography. When the author of these lines studied in school, out of the 16 males in the class, 8 bore the forename "Igor". Thus, naming turned out unsuccessful, thanks to fashion trends in onomastics. How were we to distinguish each other? Turn to last names? But this would be excessively formal for children and teenagers. So, it was necessary to turn to nicknames ("Dlinnyi", "Pacha", 25 and so on). From neutral nicknames emotionally colored nicknames were gradually and regularly crystalized. And this coloring is admittedly positive-this is sometimes a "deception", in pure form a manifestation of irony. Thus, of the Igors in our class the skinniest and most stunted was called "Moshchnyi" ["Powerful"] (a contrario), and it is possible to hear or read about other examples of an exactly similar kind. Was such as this practiced by the Ancient Greeks? This remains to be sorted out.
urally", that is, of the Cyclops (it was precisely the "Cyclops" that they ultimately began to mockingly call names). We also mention here the general work of this same author on the problem of nicknames: Gabelko, "Neofitsial'nye prozvishcha", 2015. Incidentally, it is well known that sometimes pejorative nicknames were intentionally given by parents to children even as personal names-of course, for apotropaic purposes, 26 so that evil forces did not desire the "wretched one". Even a number of widespread Russian family surnames emerged from such names, e.g., "Nekrasov" ["Ugly"], "Nelyubov" ["Unloved"], and so on. 27 In this connection it is involuntarily remembered how Greeks of ordinary families often called sons "Smikros", "Smikrinos", and so on. Saying, "small", "nondescript", in order not to attract the attention of high supernatural beings.
6. A characteristic feature of Ancient Greek civilization was the presence of numerous nicknames even among the gods and goddesses. Of course, a "nickname" applied to a deity sounds somewhat incongruous, extremely low; therefore, most often the terms "cult epithet" or "epiclesis" are used in scholarship. The latter is the most relevant, but we stress that this is Greek ἐπίκλησις, and nothing else. In other words, this same lexeme, which when applied to people indicates exactly a "nickname".
However, epicleses in the religious sphere is a separate interesting subject that we will touch on only briefly. 28 Each of the Hellenic gods and goddesses had almost obligatorily several epicleses, sometimes in considerable number. Perhaps, we can even say: the number of epicleses of deities was colossal, almost limitless. Quite often we learn of new epicleses that were previously unknown.
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Epicleses in cult practice quite often served as full-fledged substitutes for the names of deities as such. Speaking of "Pallas" or, let's say, "Alalcomeneis", a Hellene had in mind absolutely the same as if he simply said "Athena".
It will be more precise to say this: epicleses were something larger than simple cult epithets. They generated, as it were, independent entities, separate, not coinciding with each other "hypostases" of a deity. Such a course of thought is generally very characteristic for mass religious consciousness, which is demonstrated by the practice of Orthodox Christianity, familiar to us all. Thus, different revered icons of the Mother of God are perceived by many ordinary believers (not having here in mind, of course, scholarly theologians) in some degree as in-26 Another apotropaic expedient is to give offspring a theophoric name. But we will not touch this nuance here. 27 Unbegaun, Russkie familii, 1989, 164-165. 28 Supported, in particular, by his earlier work : Surikov, Antichnaya Gretsiya, 2015a, 127 ff. 29 See at least: Tsymburskii, "Laomedont-epikleza Poseidona", 1990, with support of Lycophron's data. By the way, as for Lycophron: in his time, being occupied with translation and commentary of his "dark" poem (Lycophron, "Aleksandra", 2011), we were constantly faced with the rarest epicleses, which moreover were clearly not invented by the poet himself, and were gathered by this scholar during the process of the study of cult practices of numerous Greek poleis. dependent entities, Our Lady of Kazan is not exactly the same as Our Lady of Vladimir, or of Fedorov, or of the Don. . . "For what kind of Virgin do you light a candle?"-we happened to hear such kind of questions in the Orthodox church.
In an ancient paganism, with its plurality of deities described here, further division a fortiori is appropriate. Thus, Pythias Apollo was honored in Delphi, Delian Apollo at Delos, Apollo Iatros in Panticapaeum (which is evidently still most reasonable to understand as "Doctor"), and so on. Arcadian Artemis was quite different from Ephesian Artemis: in images of the first her virginity and slim young appearance were stressed, while the second is most adequately embodied by the ancient idol standing in her Ephesian temple, which represented a multi-breasted goddess-a symbol of motherhood.
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Fundamentally important (though in most cases they can only be studied with difficulty) are precisely epicleses with statues at specific shrines or temples. We even dare to suggest that often in a temple, the statue of the deity is the primary artifact. A temple was perceived as the dwelling of a god (goddess), where he (she) lived precisely in the guise of his/her temple statue. Each such statue was, of course, single and unique, from which also grew the idea of the uniqueness of the "hypostasis" of the deity itself.
Here is a specific example. From time immemorial in Athens the ancient idol of Athena, who was called Palladium, was honored. In this connection there was the tradition that this was the very palladium that had been taken from Troy by the conquering Greeks, which then, in some round-about way, came to Athens (some other poleis, we note, also claimed possession of the "true" palladium). With the passage of time this palladium came to be understood as Athena Pallas ("Guardian of the City"), and a corresponding cult emerged. In Athens and Attica other cults of Athena with different epicleses also appeared. Thus, Athena Parthenos was worshipped in the Parthenon-patron of Arche, in the Attic town of Pallene-Athena Pallenis. . . . 31 Again examples could be multiplied and multiplied. And all these Athenas, if it is possible to put it that way, are not fully congruent figures.
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This example is paradigmatic. Poleis appeared; in them temples were built-precisely as receptacles for revered statues. In and of itself, building the 30 Cf. Burkert, "Die Artemis der Epheser", 1999-with a strange theory, according to which these are not breasts but "Stierhoden" ["bull testicles"]; see Surikov, "Udalyayushchiesya amazonki", 2009b for a refutation of this theory. In connection with this "diversity" of Artemis, see also Cole, "Domesticating Artemis", 1998; Petrovic, "Transforming Artemis", 2010; Rogers, The Mysteries of Artemis, 2012; McInerney, "There will be Blood", 2015; Budin, Artemis, 2016; Kuz'mina, "Sinkretichnost' kul'ta", 2007 . 31 Harrison, "Athena at Pallene", 2005. 32 About Athena in general, see the monograph of Deacy, Athena, 2008. temple was in some degree legitimization of the polis. The polis emerged in this connection not only as a group of citizens but also as a collective of individuals, collectively honoring a specific deity in its specific hypostasis (embodied in a specific idol), for example, Athena Pallas, Ephesian Artemis, Apollo of Amyklai (his huge statue was visible at all times to the Spartans and was thus constantly kept in mind), and others.
Since we talked about Apollo we will also mention, besides those cults touched upon above (in no way insisting on a representative character of enumeration)-and the corresponding epicleses-the rather well- 
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* * * But, in fact, why have we started talking in such detail about the epicleses of the Ancient Greek deities? We simply want to bring to the reader a simple idea: in a world where the prerogative of bearing nicknames is given to the gods, the very idea of giving a nickname to a human being seemed in some degree shocking. To supply an individual with epiclesis meant, not to exaggerate, to elevate him somewhat to the "supernatural world"-and this was already fraught with the notorious φθόνος θεῶν.
39 Is this why the Hellenes, we repeat, often did not give nicknames even to their eminent people?
And indeed, it is not by chance that the "flourishing" of nicknames among the Greeks falls in the Hellenistic period, and the bearers of these nicknames (both unofficial and such that can be said were official, being perceived as "almost names", at times even without the "almost", that is, replacing the names) 40 were mainly monarchs. And indeed, a phenomenon of the Hellenistic monarch is rather well known. There is no reason to speak about it in detail in this article, but it is absolutely necessary to remember that they represented themselves and were perceived by their "citizens-subjects" as entities of supernatural status, somewhere just on the verge of the world of divinity, and sometimes even beyond this verge. Thus, like the Egyptian Ptolemies, they were objects of direct apotheosis. Is it not for these reasons that rulers of such rank acquired nicknames-epicleses, like gods?
With regard to pre-Hellenistic times (and it is precisely what we are interested in and will be interested in), we note in conclusion another interesting feature. Perhaps we most often meet nicknames not among politicians and statesmen but rather among individuals working in the sphere of culture-poets, philosophers. And this, it seems to us, makes sense. Not politicians, steeped in the vicissitudes of everyday life, but rather the man "communicating with muses", was seen by the Greeks as θεῖος ἀνήρ, as a person worthy of epiclesis. Plato, Stesichorus-these are indeed not names given at birth but rather nicknames. It is not out of the question that this is also the case even with the names Homer and Hesiod. However, this kind of material should be (and will be) the subject of a separate article.
nicknames were necessary-at least in order to distinguish them (Ptolemy Philadelphus, Ptolemy Euergetes, Ptolemy Philopator, and so on). Since these official nicknames from some point also began to repeat, then emerged the necessity for new, unofficial ones. To some degree a similar picture (perhaps not so clearly expressed) is encountered in relation to the numerous Seleucid Antiochs, and the less numerous Macedonian Antigonuses.
